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or dejected, wishes for death, and yet pre.-
serves his life, without loving it, not from
inclination, or from fear, but from dy LY 5,
then has his maxim a moral worth,

To be beneficent, where one can, is duty,
and besides there are many souls so attune:’ to
pﬂrticipﬂtion, that thev, withont anv other.
motive, either of vanity, or of self-interest,
fee] an inward pleasure, to spread joy around
them, and who can také dglight in the con-

tentment of others, so far as it is their work.
But I maintain, that in a like case such an

action, let 1t be ever so agrceable o duty,
ever so amiable, has nevertheless no true
moral value, but is on the very same footing
with other inclinations, for example, the in-
clination for honour, which, when it happily
hits on what in fact is of public utility and
conformable to duty, consequently respectable,
merits praise and encouragement, but not high
esteem; for the moral worth is wanting 1o
the maxim, namely, not to perform such an
action from inclination, but from duty. Let
us suppose also, that the mind of that phi-
lanthropist 1s clouded with proper sorrow,
which exunguishes all participation in the
fate of others, that he has stiil the ability 10
do good to those suflering want, but the
wants of others touch him not, because he is
suflictently occupied about his own, and
now, as mo inclination incites him -more,
should he force himself out of this mortal in-
sensibility, and do the action without any
mclination whatever, merely out of duty,
then has the action first its genuine moral

C 2 value,
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value. Again, when mnature has bestowed
little svmpathy of heart on a person, when
he (otherwise an honourable man) is bv tem-
perament cold and indifferent to the sufferings
of others, perhaps, because he himself,
endowed with the peculiar gifts of patience,
fortitude, and persevering strength in sup-
porting his own, presupposes such 1 others
likewise, or even requires them; when na-
ture has not properly formed such a man
(who indeed would not be her worst produc-
tion) for beinga philanthropist, would he then
not find in himself sill a source of means to
give himself a much higher value, than that
of a temperament of a ﬂ"ood quahLy may be?
Certainly! the worth of the character, which
i1s moral and beyond all comparison the high-
est, begins exactdy here, mnamely, to do

good, not from inclination, but from duty.
To secure one’s own felicity i1s duty, (at
least indirectly), for the discontent with one's
situation, in a multitude of cares and among
unsupplied wants, may easily become a great
temptation to the transgression of dutics. DBut,
without considering duty here, men have of
themselves the most poweriul and most int-
mate inclination to felicity, because exactly
in this i1dea all the inclinations unite them-
selves into one sum. Only, the precept of
felicitv 1s for the most part of such a nature,
as to derogate greatly from some inclinations,
and vet man cannot form to himself a deter-
minate and certaln conception of the sum
of the satisfacdon of them all, under the
denomination of felicity; wherefore it 15
not

-
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not surpiising, how a single determinate in-
clination, in regard of what it promises, and
of the time, wherein its satisfaction may
be obtained, can preponderate a waveringid a,
and how man, for instance, one afflicted w th
the gout, can chuse to enjoy what is agreeable
to him and to sufler what he can, because he,
according to his calculation, has not, here at
least, deprived himself of the enjoyment of the
present moment by perhaps groundlels expec-
tations of a fortune, which 1s to lie in health.
But also 1n this case, should the universal in-
clination to felicity not determine his will,
should health not be so necessary for him in
this calculation at least, there still remains
here, as 1n all other cases, a law, namely, to
promote his felicity, not from inclination, but
irom duty, and only then has his conduct the
proper moral value, ‘

Thus without doubt are to be understood
the parts of the scripture, wherein it is com-
manded, to love one’s neighbour, even our
enemy. For love as inclination cannot be
commanded, but to do good from duty itself,
though no inclination at all incites thereto,
nay, even thoﬁgh natural and insuperable
aversion opposes, is not pathological, but
practical love, which lies in the wall and
not in the propensity of sensation, in prin-
ciples of action and mnot in melting parti-
cipation; practical love only can be com-
manded. | o

The second position 1s, An action from
duty has its moral value not in the purpose

which shall thereby be answered, but in the
C 3 maximn,
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nax 1111 accmdmﬂ" to Whluh 1t 18 103011 edl o1,
doil not hey fore depend on the actuality of
the ovject of the action, but merely on the
;aancbjh?‘4£*vohtunf,_TCGOIdrng?LD which the
acilen, abstractmg from all the objects of the
apetiave taculty, 1s performed. From the
prececung it is clear, that the intentions,
which we may have b}r aclions, and thetr
effects, as ends and springs of the 11, can
confer no uncondilional and moral hllue on
the actions. Wherein then can this value e,
if it shall not consist in the will, in reference
to their hoped for effect? It can lie nowherc
else, than in the principle of willing, abstrac-
ting from the ends, which may be eflected
by such an action; for the will is in
the middle beiween its PIIHCIP]C 7 pr 1017,
which 1s formal, and ils spring « posterior,
wiiich 1s material, as if on a crossway, and,
as 1t must be determined by something or
other, it must 1 general, being deprived of
exery material principle, when an action is
done out of duty, be determined by the formal
lemp]e of V{}htl{)l’l.

The third position, as a Consequenre of the
Vo plccedmg ones, I would express thus,
Duty is the necessity of an action out of reve-
rence for the lav. For the object as the effect
of my intended action I can have inclination,
indeed, but never reverence, becausc it 15 an
effect merely and not activity of a will. In
the same manner I cannot have reverence for
ciimation in general, whether it be mine or
another’s, I can 1n the hrst case approve of _:it

at most, in the second sometimes even lovelt,
that
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that is, consider it as favourable to my own
advanlage. Only that, which 1s connected
with my will as ground merely, but never as
effect, which doth not serve my meclination,
but out-weighs 1t at least excludes this entire-
Iy from its calculation in the choice, con-
sequently the mere law of itsell, can be an
object of reverence and herewith a commmand.
Now an action from duty ought to separate
totally the influence of minclination, and with
it every object of the will, therefore nothing
remains for the will, which can determine i,
but, objectively, the law, and subjectively,
pure reverence for this practical law, by con-
sequence the maxim,* to obey such a law, even
in derogation to all my inclinations.

The moral value of the action then lies not
in the eftect, which is expected therefrom,
therefore not in any one principle of the ac-
tion, which requires to borvow its motive
from this expected eftect. For all these effects’
(agrccableness of one’s situalion, nay, ecven
promoting other’s happiness) could bebrought
to pass by other causes also, and it therefore
requiresnot thereto the will of arational being;
wherein only the highest and unconditicaal
cood can” be met with. Wlhercfore nothing
but the represcntation of the law in itself,
which indeed has place but in rational beings,

provided it, but not the hoped for eflect, be

* Maxim is the subjective principle of volition; the
ob]pcuve principle (thar is, thiat, which ywould serve all
rational bmnt:l;s subjetively also for a practical principle, if

reason had full potency over the faculty of appetition) is
the practical law,

C 4 the
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the determination of the wall, constitutes the
so preferable good, that we name moral,
which 1s alrcady present in the person him-
self, who acts accordingly, but must not be
first expected from the eftect.*

But what sort ot a law can that be, whose
representation, even without having regard to
the eflect expected therefrom, must dstermine
the will, that this may absolulely and with-
out limitation be denuminated good? As
I bave deprived the will of all the 1mcitements
that could arise to it from the obeying of any

* One might upbraid me, as if Tsonght but shelter in an
obscure fcering behind thesword revercuce, instead of giving
distinct inforination on the guestion by a conception of
reason.  But though reverence 1s 2 feeling, 115 no feeling
received by influence, hut self-effectuated by a conception
of reason, aud therefore EPECiﬁCﬂ“}’ distinguished from all
feelings of the first sort, which way be reduced to erther
inclination or fear. 1Vhat I immediately cognrise as law for
me, I cognise with reverence, which signifesthe conscious-
ness merely of the sibordinarion of my will 1o a law, with-
out the mediation of other influences on my sense.  Theim-
mediate determination of the will by the law and the con-
SBE(HIEHESS {'}f it 15 lmmed reverciice, Sﬂ‘tllﬂt if 15 Cunﬁidured as
the effect of the law on the Subjr:t:t and not as the cause of 1t.
Revercnce is properly the representation of a value, which
derogates from my scli-love, It 1s therefore something,
whicl 1s contemplated, neither as object of inclination, nor
of icar, although it has something analogical with both at
the swme time. The edjeet of reverence then is the faw,
and indeed that, which we imypose on ourselees and never-
theless as necessary in itself.  As law we are subject to 1t
without inm: ring of self-love; as 1mposed op us by our-
sclves, it 1s however a cousequence of our will, and has m
the {ust covstderation analogy with fear, 1in the second
with inclination.  All Teverence for a person is properly
but reverence for the law ( for the rightcousness cte . ot
which he gives us the example,  Sunee e consider the on-
PI{IT{I’I(‘II[}}E our talents as duty likewise, we represent 10
oursclves 1 a person of talenis, as it were, the XML of
e law (Dby exercise to become similar to hun 1o this b
that cuistatietes our reverence. Al moral intereas corronis
1} SO terfncd, CUNSLSLS Elltirﬂ‘ly i the reverence for tice ot

one
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one law, nothing remains but the universal
lecaliiy of actions in general, which only
must serve the will for a principle, thatis, I
oucht never to act otherwise, than so, that I
(:a;; be willmg that miy maxun shall becovie an
uversal law.  Here 1s now the mere legality
in the general (wilhout botloming upon any
one law destined for certan actions), that
which serves the will for a principle, and
must serve 1t for such, if duty shall not be
every-where an emply fancy and a chimerical
conceptrion; herewith harmonises completely
the common reason of manliind 1n its practi-
cal judgment, and has-ihe said principle
always In view.

Let the question be, for example, May I
not, when I am in a pressing necessity, make
a promise, with a view not to perform it?
I easily malie the distinction here, which the
meaning of the question can have, whether it
be prudent, or whether it be conformable to
duty, to pertorm a false promise. The for-
mer no doubt may often have place. I per-
ceive perfectly, that it 1s not suflicient; to
relicve myself from a present cmbarrassment.
by means of this subterfuge, bul it must be
well considered, whether a greater inconve-
niency may not afterwards arise to me out of
this lie, than this 1s, from which I at present
free myself, and, as the consequences, not-
withstanding all my imaginary cunning, are
not so easily foreseen, that a confidence once
lost may be much more disadvantageous to
me, than all the evil that I thank to avoid at
present, whether 1t be mot more prudently

C 5 acted,
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acted, to proceed in this according to an uni-
versal maxim, and to acquire a habit, not to
promuise any thing, but with the intention to
perform it. But 1t occurs to me immediately,
that such a maxim always bottoms upon the
dreaded consequences only. Now it 1s how-
ever quite a different thing,.to be veracious
out of duty, and out of dread of the disad-
vantageous consequences; because in the first
case, the conception of the action comprises
in 1itself a law for me, but in the second, I
must first look round 1ne every-where, to see
what effects for me may possibly be combined
with it. For, when I dewviate from the prn-
ciple of duty, it is most certainly bad; but
1f I quit my maxim of prudence, 1t may ne-
vertheless be sometimes very advantageous to
me, though it is indeed the safest, not toquit
it. But in order to inform myself in the
“shortest and yet the most infallible manner
with regard to the solution of this problem,
I put the question to-myself, Would I be
contented , that my maxim (to disembarrass
myself by the false promise) should be valid
as an universal law (as well for me as for
others), and could I say to myseltf, Every
one, when he finds himself in an embarrass-
ment, from which he cannot otherwise re-
lieve himself, may make a false promiset
Thus I immediately perceive, that I may in-
deed will the lie, but by no means an univer-
sal law: to lie; for according to such a one
there would be properly no promise, because
it were in vain to declare my will with respect

to my future actions to others, who do not
believe
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believe this declaration, or, if they showld
inadvertently, would however repay me with
the same coln, consequently my maxim, the
moment of 1ts being ordamed an ‘unlversal
Jaw, must destroy itself,

I therefore require no greatacumen to know
what I have to do, In order that my volition
shall be morally good. Unexperienced with
regard to the course of the world, incapable |
of comprehendmﬂ‘ all the events happenmﬂ' m
it, I question myself, only, Canst.thou will,
that thy maxim become an universal Jaw ? i
not, it 15 rejectable, and that not on account
of a dlsadvantage accruing to you, or to others,
but because it 1s not congruent as a_principle
in a possible universal legislation, but for this
reason obliges me to have an imiediate re-
verence, of which at present I do mnot yet
perspect upon what 1t bottoms (let the philo-
sopher invastigate that), but I understand this.
much at least, that it is an estimation of the
value, which surpasses by far all the value of
what 18 commanded by inclination, and that
the necessity of my action out of pure reve-
rence for the practical law 1s that, which con-
stitutes  duty, to which every other motive
must yield, because it is the condition. of a

will good in itself, whose value exceeds every
thing.

Thus are we arrived in the moral cognition
of the common reason of man to its very prin-
ciple, which, it is true, it doth not think
separated in thlS manner inan universal form,
but has it always actually in viewney ertheless
and uses it as the standard of its judgment.

It
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It would be very easy to show here, with this
compass In hand, how it knows exactly in
all occurring cases to distingwmsh, what is
good, what bad, conformable to duty, or
contrary to duty, when, without teaching it
any thing in the least new, one makes it at-
tentive, as Socrates did, to its own principle,

and that there 1s no science or philosophy ne-
cessarv, in order to know what one has to

do, to be honest and good, nay, even wise
and virtuous. It was easy to be presumed,
that the knowledge of what is to be done,
consequently, to be known (scire) 1s incum-
bent on every man, and becomes the affair
of every one, even of the most common
man. One cannot however contémplate here
without admiration, how the practical faculty
of judging has so much the advantage of the
theoretical 1 the common understanding of
man. In the latter, when common reason
ventures to swerve from the laws ot experience
and from the perceptions of the senses, it
falls into mere incomprehensibilities and con-
tradictions with 1tself, or at least into a chaos
of uncertainty, obscurity, and 1nconstancy.
But in the practical field the power of judge-
ment begins but just then to shew itself the
most advantageously, when the common un-
derstanding excludes all sensible springs {rom
practical laws. It then becomes even subtile,
it may happen, that it will chicane 1its con-
science, or other pretensions relatively to
what shall be named right, or will also sin-
cerelv determine the value of the actions of 1ts

gwn instruction, and, what 1s more , 1t may
In
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. the latter case hope to hit it justly, as well
as any philosopher can ever promise to him-
self, nay, it 18 in this almost surer still, than
even the latter, because he can have no other
principle than it, but his judgment may, by
a2 multitude of considerations foreign to the
affair, easily be perplexed and made to deviate
from the straight direction. Were 1t not con-
sequently more adviseable 1n moral things to
acquiesce in the judgment of common reason,
and at most but to apply philosophy in order
to exhibit more convenlently the system
of morals so much the more complete and
more conceivable (but still more for the pur-
pose of disputing), but not in order to dis-
suade, even in a practical view, the common
understanding of man from its happy simpl-
city, and to bring it by means of philosophy
to a new way of investigation and 1nstruction,
Innocence is an excellent thing, but 1t 1s
on the other hand very bad, that it cannot be
easily preserved, and is not difhcult to be se-
duced. 'Wherefore wisdom itself — which
otherwise consists more in acting, than in
knowing — stands in need of scicnce, not in
order to learn from it, but to procure for 1its
precept at.once an inlet and stability. Man
feels in himself a powerful counterpoise to all
the commandments of duty, which reason re-
presents to him so worthy of high reverence,
m his wants and inclinaticns, whose whole
satistaction he comprises under the name of
telicity. - Now reason commands the obser-
vance of its precepts, incessantly, without
however pronusing the inclinations any thing,
“ com-
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consequently, as it were, by slighting ang
not paying attention to those pretensions so
unpetuous and yet seeming so equitable
(which willnot suffer themselves to be annul-
ed by any command). But from this arises 3
natural dialectic, thatis, a propensity to rea
son aganst that strict law of duty, and to
doubt of its validity, or at least of its purity
and strictness, and, if possible, to render it
npore switable to our wishes and inclinations,
that 1s, to corrupt it entirely and to deprive it
of its dignity, of which however, even the con-
mon practical reason cannot at last approve.
The comunon reason of man, then, 1s never
mcited by any need of speculation, (which
need never occurs to it, so long as it is con-
tented to be mere sound reason), but from
practical grounds, to go out of its sphere,
and to take a step into the field of a practical
philosophy, and there, concerning the source
and proper determination of its principle in
comparison with its maxims, which bottom
upon need and inclination, to receive infor-
mation and guidance, in order to be relicved
from the embarrassment on account of preten-
sions on both sides, and to run no risk by the
ambiguity, into which it easily falls, to lLe
deprived of all genuine moral principles.
Therefore there arises, 1mperceptably, as well
in the practical common reason, when it cul-
tivates itsélf, a dialectic, which obliges it to
seek assistance in philosophy, as in its theo-
retical nse, and on that account the former
will find as little rest, as the latter, any where

else, than in a complete criic of our reason.
SECTION



SECTION IL

TRANSITION FROM THE FPOPULAR MORAB

PHILOSOPHY TO THE METAPHYSICS OF

Y

MORALS,

k|

Thoucrh we hitherto have taken our concep-

tion of duty from the common use of our
practical reason, it 13 by no means to be con-
cluded thElEfI‘Olll that we have treated 1t as
a conception of experience. But rather, when.
we attend to the actions of men, we meet
with many, and as we ourselves acknowledge,
just complaints, that mo sure example at all
can be produced of the mindedness, to act from
pure duty, that, though many things may be
done conformably to What duty commands,
it is still always doubtful, whether. they be
done out of duty, and have therefore a moral
value. Hence thére have at all times been
philosophers, who absolutely denjed the ac-
tuality of this mindedness manifested in-hu-
man actions, and have ascribed every thing
to the more or less rehned seif-love, wiithout
however on that account entertammn: a doubt
of the rightness of the conception of 11101'.‘:1]11.} :
but lathe1 mention, with inward repret, the
fragility and im pu.rlty of human mature,
which indeed is noble enough, to make an
idea so Wmthy of reverence 1ts precept, ‘but
at the same time too weak, to observe 1it, and
uses reason, which ought to serve 1t for 1ecr1s-

lation, but in order to take care of the inlerest
of
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of the inclinations, either ‘singly, or, when
it rises higher, in their greatest concord with
cne another. |

In fact it 1s absolutely impossible to make
out with perfect certainty a single case by ex.
perience, where the maxim of an action other-
wise agreeable to duty rested upon moral
srounds entirely and upon the representalion

of one’s duty. For it is sometimes the case,
it is true, that, in the strictest self-trial, we

meet with nothing at all which, besides the
moral ground of duty, could have been power-
ful enough to move us to this or that good
action and so to a great sacrifice; but it can
not therefrom be concluded with any certain-
ty at all, that actually no secret incentive of
self-love whatever, under the mere appes-
rance of the idea of duty, was the proper de-
termining cause of the will, we however
flatter ourselves willingly with a nobler mo-
tive which we appropriate to ourselves false-
ly, but in fact, by even the severest tnal
cannot fully detect the secret springs, because,
when the moral value is the subject 1n agila-
tion, it doth not depend on the actions which
one sees, but on that internal principle of them,
which one doth not see. f
One cannot do those, who deride all mora-
lity, as a mere phantom, or an offspring of
a human phansy transcending itself through
self-conceit, any service more wished for,
than to grant them that the conception of duty
(as one, for the sake of ease, willingly per
suades one’s self, that all other conceptions

are likewise of the same mnature), must be
taken
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taken from, éxperience entirely;: :for in that
case one prepares for them a certain triumph.
Out of philanthropy I shall grant, that ihe
most of our actions are conformable to duty;
but when one observes thelr aims more close-
ly, one sees every-where the dear self always
prominent, upon which, and :net.upon the
strict command :of duty, which for the niost
part would: reqmare self:denial ] rests their
design. One mneeds not just be an eremy to
virtue, but only.a cool .observer,” who does
not immediately. talie the most eager wish for
the.good to be:its reality, in-order’ (princi-
pally in advanced years and with a judgement
partly tried by experience, and partly shar-
pened for observation) in certain moments to
become doubtful; whether ‘any. where in the
world real virtue is actually to be.met Wwith.
And. here nothing:.can.guard: us.against the
total apostasy from our idea$ of duty, and
preserve a grounded reverence for /ts. law in
the soul, but the clear conviction,that, theugh
there never were actions, -which :arose from
such . pure ~sources, it is by.mno.means the
question here,. whether this -thing or the other -
happens, but reason of itselfidnd indepen-
dently -on all’ phenomena commands, what
ought: to happen; .consequently actions, of
which the world hitherto hath perhaps gIven
no example whatever; of whose feasibility he,
who grounds every thing. upon experience,
might doubt very much,. are nevertheless 4b-
Solutely commanded by reason ,-and that, for
mstance, pure sincerity. in' friendship. may
not be the less required of every one,: though
- Yor, L D as
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as yet there may not at all have been a sincer
friend, because this duty, as duty in general,
lies before all experience in the idea of 7 rea
SOT}- detemnining the will by grounds « prIoH.

When 1t 31s added, that, if one doth not
oppugn the conception of morality and dispute
all 1ts truth and reference to any one possible
object, one cannot deny, that its law is of
such extensive meaning, that it must be valid
not only. for men, but for all rational beings
an general, mot inerely under casual condi-
tions and with exceptions, but absolutely ne-
cessary ;  thus 1t 18 clear, that no experience
ever can be the cause of concluding the possi-
bility even of such apodictical laws., For by
‘what right can we bring into illimited reve-
rence that, which is valid perhaps but under
the fortuitous conditions of humanity, as uni-
versal precept for every rational nature, and
how are laws of the determination of owr will
to be held laws of the determination of the
will of arational being in general, and, but
as such, how are they to be held our laws
even, if they were empirical merely, and did
not take their origin fully ¢ priori from pure,
but practical reason 2

Morality cannot be worse hit, than by en-
deavouring to borrow it from examples. For
every esample, which 1s represented to me
of 1t, must itself fAirst be judged according to
principles of morality, whether it be worthy
of serving for the original example, that is, for
a pattern, but it can by no means furnish 18
highest conception. Even the Holy of the

Gospel must previously be compared with ou;
1 1den
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ideal of moral-perfection, ere he 1s cognised
s such: he says of himself, Why do vye
name me (whom ye see) good? mnobody is
good (the archetype of the good) but the only
God (whom ye do not sec). Butwhence have
we the conception of God, as the chief cood?
Entirely from the 1pE4, which reason frames
(@ Priov of moral perfcction; and inseparably
connects with the conceptien of a free will.
Imitation hasno place at all in the moral field,
and examples serve but for encouragement,
that 1s, they put hevond a doubt the practica-
bility of what the law commands, they ren-
der intuitive that, which the practical rule
expresses more universally, but can never
justify, to set aside their true original, which
lies in reason, and to accommodate one’s self
to them.

If there is then no genuine chief principle
of morality, which must not indevendently
on all experlence rest upon pure reason mere-
ly, I am inclined to believe, that it is not
necessary, even bhut lo inquire, whether itbe
cood to propound in the universal (in ab-
stracto) these conceptions, as they, together
with the principles appertaining: to them,
stand firmy & priort, unless the éugnition shall
distineuish itself from what is vilgar and be
denominated philosophical. Eut in -our times
this may be needful.  For, were the suffrages
to be collected, YVhether the preference is to
be given to pure cognition of reason separated
from all that is empirical, by consequence
metaphysics of morals, or to popular practical

D e philo-
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philosophy; .it:is easy to conjetture on whith
sade wvould .be. the preponderance,
" This condescendence to popular conceptions
18 certainlv ‘very laudable, when the elevation
to:ithe principles of pure reason has previously
taken place andis attamed to full satistaction,
and that would be said to be grounding lhe
doctrine of morals upon metap lws:ws but afier-
wards, when itis once established, to procureit
er-trance by means of popularity. It ishowever
highly absurd to be willing to comply with
this 1n the hrst investigation, upon which
depends all rightmess of principles. Not only,
that this procedure can never lay claim to
the very rare merit of a true philosophical po-
pularity , but because there 1s nio art whalever
in making one’s self generally uiderstood,
when one chu&,es to renounce all manmer of
solid well-prounded insight into.a matters
thus 1s produced a naiiseous hodge-podge of
compiled observations and half divested prm-
ciples, with wlhich shallow brains reuale
themselves, because it 1s nevercheless very
useful for tabletall, butivhere those, who can
peneirate into the matter, feel confusion, and
dissatishied, without being able to help them-
selves, turn awav fiom 1t although philose-
phers, who peﬂmtly sce 1111 -ough the illusion,
are but little attended to, when they divert
for a while from the pleten&ecl popu]arlt} ,
order but hrst, after acquired precise imru-
' Spection, to dare with right to be popular.
One needs but look at the attempts towards
mor ’1]1Ly i that favourite taste, (O meet w ith

a wonderful farrago, sometimes the PLCII 1ar
destind-
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Jestination of human nature; (therewith how-.
cver the idea of a rational nature in general),,
sometimes perfection, sometinies happinessy:
here moralfeeiing or sentiment, there the fear:
of God, of this.something,. of that hikewise
something . without 1l ever occwrring to In--
quire, whether any where in the knowledge-
of human- nature (which we can have but.
from experiente) the principles of morality.
are to be lookell for, and, if this is not, af.
the Jatter are to-be met with fully a priort,
free from all that is empirical, absolutely in:
pure conceptions of reason and nowhere else,
not even in the smallest degree, to form the.
design, ratherito scparate entively this. per-.
quisition as pure practical philosophy, or (ik:
1 name so much decried dave be mentioned)
as metaphysics * of morals, Lo bring it of itselt
only to its whole perfection, and to amuse
the public, which requires populaity,. all
the 1ssue of this undertaking.

It is however such metaphysics of morals
completely 1solated, as are nmuxed with no
anthropology, with no theoiogy, with neither
phtysics, nor hyperphysics, and still less wilh
occult qualitics (which, if you please, may be
termed hypophysical), not only an indispens-
able substratuimn of all theoretical precise

* Onemay distingnish, if one pleases, (as the pure mathema-

tics and logic are distinguished from the applied ) the pure
phi‘lmsnph}' of morals (nmk'tnph}'sica) from theapplied (namely,
0 human nature). By these denominations one 1s put in
mind, that the lnm'al'l}rinciplus must not be founded upon
the ‘ﬂl‘ﬂperties of human natare, but must subsist of them-
selves « priori;  from such howewver, as for every rational
uature, therefore for the human, practical rules must be able
[0 h[: derivud.

D 5 COgNILION
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cognition of duties, but at the same time 3
déesideratum of the utmost 1mportance to the
actual :fulfilling of their precepts. TFor the
pure representation of duty with mo allay of
empirical incitements, and of the moral law
in general, has on the human heart by the
way of reasont only (which hercby first per-
ceives, that it of itself can also be practical)
an influence more powertul, than all olher
springs,*which may be called 1 from the cw-
pirical field, &s it in the consciousness of its
dignity despises the latter, and can by degrees
become-thewr master; mnstead of which a mixt
moral: philosophy, that is composed of springs
of feelings and inclinations and at the same
time of conceptions of reason, musl occasion
the mind to-waver between motive causes,
which cannot be brought under any principle,
and: which can lead but very accidentally to
the good, but frequently to the bad likewise.

* T have a leteer of the worthy Sultzer’s, wwherein he asks
me, VWhat is the reason why the teachers of ethics, not-
withstanding that they have so'much of what is convineing
tor TCason, gﬂﬁCtllate so little.? i\'I‘_iI ALSYWEr  Was deln}*vl
by the preparatton, to give it completely. IHowever it 1s
no other, than that the teachers thewmselves have not renderal
their conceptions distinct, and, eudeavouring to do 1t e
well, by cul[cating all sorts of motive causes of the motl
good, in order to make the medecine very strong, they spoil
it. For the most common observation shows, that, when
an honest action is represented, how it, separated from ail
views of any one advantage, either in this world, or in an
other, is performed with a stedfast soul, even under ihe
greatest temptarntons of want, or of allurement, 1t leaves fat
behind it and obscures every similar action, which was bnt
in the smallest degree affected by a foreign spring, 1t ¢le
vates the soul and excites the wish, to be able so toact
likewise., Dven children of a middle age feel this 1111)]11:::5-
sion, and duties ought never to be represented to them
othervyise, ‘

From
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Trom what has been said it is evident,
that all moral conceptions have their seat and
origin in reason totally « priori, and this in
the most common reason of man, as well as
in that of the speculative in the most eminent
degree; that they cannot be derived from any
empluml and, on that account, merely casual
cognition ; 111:1t in this purily of their origin
Jies their dignity even, to serve us for the
Ighest practical principles; - that as much as
one adds any thing empirical, so much does
one diminish Lhell cenuine Influence and the
unlimited value of the actions; that it does
not only require the greatest mecessity in a
theoretical view, when speculation merely is
concerned , but it 1s of the greatest practical
import also, to draw their conceptions and
laws from the well of purc reason, to pro-
pound them purely and unmmﬂled , nay, to
determine ‘the circuit of this whole pmctlcal
or pure cognition of reason, that is to say,
the whole faculty of pure practical reason, but
not 1 this, as speculative philosophy allows,
ay, even linds necessary sometimes, 1o render
the principles dependent on the peculiar na-
ture of human reason, but, because moral
laws ought to be valid for every rational being
iy ﬂ*eneml to derive them from the umvelsal
conception of a rational being in general, and
1m this manner to pmpound completel} (whlch
m this species of quite separate cognition may
be easily performed) all. moral, which for its
application 10 men stands in necd of anthro-
pology, first independently on this, conse-
quently as. purve philosophy:,. that is, as meta-

D 4 physics,
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physics, well knowing, that it is in vain,
without beihg-in 'possession of them, I will
not say-, to determine precisely for the specu-
lative judement the moral of duty in all that,
which i1s conformable to duty, but that 1t1s
impossible in- even the merely common and
practical use, especially in the moral mnstructs
10n, to found.moralsupon their genuine prin-
ciples and thereby to effecluate, and to orail
1n the minds for-the highest welfare of the
world, pure moral sentiments.

In order however in this claboration not to
proceed by the natural steps from the conmuen
moral judement merely (which 1s here very
worthv of reverence) to the philosophical, as
was hitherto -the tase, but from a popula
philosophy, = vhich ooes no farther, than it
can’ through groping b}r neans. of cynnlﬂes,
10 metaphysics (which allow themselves Lo be
deiained no Jonger by any thing cmpineal,
and, as they must measure Lhie whole complex
of the cognition of reason of this sort, cven
Pproceed to ideas,. where examples leave us)
we must follow and distinctly exhibat the
practical faculty of reason from 1ts universal
rules of .determinalion, to where the con-
ceplion: of duty springs out of it.

Every one thmn of nature acts accordang to
laws.. Cnly a rational being has the faculty
of acting according Lo the rcmcsenmtwn of
laws, that 1s, according to p1111c1p]es or 4
will, - As, to the derivation of actions irom
iaws reascn 1s requisite, so 1s the will no-
-i.hm”' clse, than pncncal reason. If reason

niadli bly detemllnes the will, the actions of
sulL
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such a being, which are cognised as objectively
necessary, are subjeciively necessary hkewise;
that 1s to say, the will 1s«a faculty; .to choose
that only, which reason, independently on
inclination, cognises as practically ;necessaryh,
that is, good. But when reason of its¢lf only
doth not determine the will suthciently, when
this is subjected to subjective conditions. still
(to certain springs), which do not always har-
monise with the objective ones; . 1n a word,
when' the will is not 1z itself tully contformable
to reason (as 1s actually-the case inmen); -thus
are theactions, which ave objectively cognised
as necessary, subjectively contingent, and
the determination of such a will, agreeable to
objective laws, is necessitation;  thatis, thé
ula[mn of the ob]ecmt. laws to a 1ll not
thoronghly good 1s represented as the détermi-
nation of the will ofa rational being by drounds
of reason, it 1s trué, but to which this will
Irom 1ts nature 1s not necessarily obedient.

The lG]JlC‘SEH[’lLlOII of an objective pun(:lple
provided it be necessitating fora will,1s nam-
el a conimandment (of reason) and ihe for-
mule of the commandwent, an nnperative.

All 1mperatives Tave expressed by shall or
oveht, and thereby denote the relation of an
objective law of reason to a will, which ac-
cording to its subjective quality is not thereby
necessarily determined, (a hecessitation). They
say, that to do or to fmbeal something would
be good, but they sav it to.a will, w hich doth
a0t always do qomcthmn because 1t 1s repre-
sented to it, that to do it 13 good. Practically.

aood, lltmue , 18 what determines the will
- D ; by
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by means of réepresentations of reason, by con-
seqaence not from subjective but objective
causes, that is, from grounds, which are va-
id for every rational being, as such. Itis
Astinguished from the agrecable, as thay,
which has influence on the will but by nieans
of sensation*from subjective causes merely,
that ave valid for the sense of but thisoneorthe
other, and not as a principle of reason, which
1s valid for every body. .- o

A perfectly good will would therefore rank
just as well under objective laws (of the good),
but not thereby be able to be represented as

necessitated to legal actions, because 1t of it
self, according to its subjective quality, can
be determined but by the representation of the
sood. Wherefore no imperatives are validfor

the Ditine will, nor in general for a sacred

one; ' here the word shall is improper, be-
cause the volition is alveady of itself necessarily

* The dependence of the appetitive faculty.on sensations
1s denominated inclination, and this always evinces a want,
But the dependence of a-casually determinable will on prin-
ciplds. of reason is termied an interest. This thercfore Jias
place but in a dependent will, which is of itself not always
conformable to reason; in the Divine will one cannor con-
ceive any interest. But the human will may take an wters
est 1n a thing, without acting, on that account, ont of
terest.  That signifies the practicel interest 1n the action
this the pathologieal interest in the object of the actiom
That denotes but dePendence of the W’ih on Priumlﬂgs.uE
reason in itself, this on its principles for the behoof ot -
clination, as reason furnishes but the practical rile, how
the wants of inclination are to be supphied. In thie furst cose
the action interests me; in the ‘secondfthe uhiuct at _{hs
action, (provided it be agrecable to me). In the first secti
we have already scen, that in. regard to an action ont 0
duty the interest in the object must not he considered, bue

mcrcly in the action itself and -1ts priuciplc 111 veason (the
law),

o

COI1SONATLE




TREATISES. 50

consonant to the law: - Hence 1mperatives are
but.-formules, to -express the relation of ob-
jective. laws 1n geyeral to the Subjective_ -
perfection of thewill of this orot §hat rational
being, for instance, the human will. A
- All anperatives now command, either iypo-
thetically , or categorically. Those represent
the -practical necessity of a possible action. as
a mean to attain semething else that onewills’
(or is possible to be willed). The categorical
tmperative:1s that, . which represents an action
apart, without reference to aunother .cnd, as
objectively necessary. . . I

As every practical law represents a possible
action as good and therefore, for a subject
practically determinable by reason, as neces-
sary, so all imperatives are formules of the
determination of an action.which, according
lo the principle of.a will in any one way good,
isnecessary. VWhennow theactionis good but
for something else, as a.mean, the imperative
1s hypothetical 5 .if it is represented as good
i itself ; consequently as necessary.in a will,
as 1ts principle, conformable in 1tself to rea-
son, 1t 1s categorical.

The imperative then inquires, which acton
possible throuch me swould be good, andre-
presents the practical rule in relation to a will,
that doth not immediately do an action, be-
cause 1t is good, partly as the subject does
not always know, that it 1s good, and partly
because, if he Lnew this even, his maxims
micht be contrary to the objective principles
of a practical reason.

The
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. The hypothetical imperative therefore savs,
oenly, that.the actionis good for anv one
possible, .ori-actual des'ign-.--: In the former
case.1t 1s. a problemdtical, 1n the latter, m
asscrtive, practical prineiple. .."The catégorical
mmperative,: which explains the actign a$ ob-
jectively. necessary, without:reference to anv.
one purpasej: that 1s; withrout any -other end
for itselt, i1s validbas.an apodictical (practical)
principle. - S T T
Oneinay concerve thatj\whichis possible but
by tlie powers of any.one rational being, asa
possible design for any.one will, and for
which reason there are in fact an Imfmite
number of principles-of. action, provided this
be represented as mnecessary,in-order to ace
complish a possible design:thereby to be eflect-
ed.. All: sciences "have some one practical
part, which consists of problems, that some
one end 1s possible for.us, and of imperatives,
how 1t mawv be attained. “These may therelore
be named i1mperatives of address in general,

Whether: the. end be. reasonable and good, is
by no nieans the question here, but only what
is Lo be done, 1n order to.attain it.

. The recipes pf the physician, for the purpose
of curing his patient radically, and thoseof a
poisoner, for the purpose of poisoning him with
certainty, are of equal value in as much as each
serves to obtain its object perfectly, As one m
youth does not know what ends may occur
life, parents endeavourito make their children
learn a-great variety of things, and take carc
of the address or dexterity in the w2 of

the means to all sorts of ends at p[mswc of
| which
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which they cannot determine, whether 1t may
qolactually become 1n diture a desien or their
pupil, but which it is possible, Lhat he may
one dav or other have, and (his:care 1$ so
gredt, EIS to occasion their ncg]e(‘ting to form
md to correct the judement of ihieir chilldren
on the value of things, which they mnght
Perhaps make their ends.

There is however.:an end, which may ac-
tually be presupposed of all rational beings,
(50 ‘far as 'mperatives are applicable to them,
to wit, as dependent beings), and also a de-
sien, which they not only may have, but
which one may presuppose with certitude,
that . they lave according to a necessily of
nature, and that is the design of felicity., The
hvpothetical imperative, which represents the
practical necessity of the action, as a mean
to the promotion of felicity, 1s assertive. It
must not be propounded as merely necessary
to an uncertain, barely possible desien, but
toa desion, which may be presupposcd inevery
man with certainty and @ priort, because it
pertaing to his very being. Now the address
in the choice of the means to hisown greatest
wellbeing may in the strictest sense be diss
tinguished by thenan:e of prudence Therefore

. 7 The word prudence is taken in a rwolold signification
n the one it may bear the name of mundane prudence, and
W the other that of private prudence. The former is the
address of a person Lo Illﬂ.‘.'ﬂ iluence on others, 1n ouder to
e 1111._‘:111 for l1is own prrpose. The latter 1s the }umu'ludgc
of umiting all these purposes for his own permanent advan-
tree. The latter 15 properly that o whieh the value of
even the former is reduced, and whoever is prudent ifi the
former manner, but not in the latter, of him may rather

be said, thar he is acute aud cuniting, bat in the maein . im-
prudent, ‘

the
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the imperative, which. réfers to the choice'of
the means to the properfelicity, that is, the
precept of prudence, ds always. hypothetical ;
the ‘action is not absolutely. commanded, by
as a mean only to.another purpose.

In fine there 1s an 1mperative, which, with.
out tounding as a condition upon. any other
design to be accomplished by a certain con-
duct, immediately commands this conduct,
This imperative is categorical. It doth not
concern the matter of the action and what is
to follow it, but the form and the principle,
from ,which it issues itself, and the essential
good of 1t consists in the mindedness, let the
consequence be what it will. This imperative
may be entitled that of morality.

The volidon according to these three sorts
of principles is clearly distincuished by the
mequelity of the necessitation of the will. In
order now to render these conspicuous, I be-
heve they would be named in their order
the most suitably, were it said,; That they are
either rules of address, or counsels of prudence,
or commandments (laws).of morality, Forthe
law only carries with it:the conception of an
unconditional and indeed objective and by
consequence universally valid necessity, and
commandments are laws, which must be kept,
that 15, obeyed even contrary to inclination.
Counse!, 1t 1s true, comprehends necessity,
but which may be valid under subjective con-
difions merely at pleasure, whether this or
the other man counts this or that tohis happr-
ness; whereas the categorical - imperative s
limited by no condition whatever, and may

properly
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properly as absolutely, '?bjectixfe_ly,_ practi-~
cally necessary be d'enommated_a laﬂ?'.-: The
first imperative might be named technical .also |
(belonging to art),. the second pragmatical™
(belonging to welfare), and the third moral
(belonging to the free conduct 1n general, that
is, morals). .

The question now occurs, How are all these
imperatives possible? This question does not
require to know, how the accomplishment of
the action, which the imperative commands, can
be thought, but how the necessitation of the
will merely, which the imperative expresses
in the problem, can, How the imperative of
address is possible, requires no particular ex-
position. Who wills the end, wills (provided
reason have a decisive influence on his.actions)
the thereto indispensably necessary.mean also,
which is in his power. The position, as
to the volition, 1s analytical; forin the vo-
lition of an object, as my eflect, is thought
my causality, as acting cause, that is, the
use of themean, and the imperativedrawsthe
conception of actions necessary to this end fom
the conception of a volition of this end, (to
determine the means themselves to a proposed
design, thereto belong by all means synthe-
tical. positions, but which do not concern the
ground, the act of the will, but to render the

* Meseems, the proper meaning of the word pragmatic

might be thus determined the most precisely. Tor the
SAnCtions are named }fragmﬂ!if, which PI‘{JPEHly dﬂ not
flow from the right of states, as necessary laws, but from
the care of the universal welfare. A Aistoryis pragmatically
¢composed, when it renders prudent, that is to say, in-
structs the world, how they may take better care 0{ their
own advantage, or a: least "as good, as former ages.

object
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object actual). That, in order according to 4
sure principle to blsect or. divide a'line Into
two equal parts, I must describe from its ends
two segments of a circle, this the mathema.
tics teach by sv nthetlual propositians only;
but that, when I know., that the said eﬁect
cannot take place butby such an action, I, if |
will the eflect completely, will the action al-
so, which is thereto requisite, in an analyti-
cal posidon; for to represent something as
an effect possible by me ina certain manner,
and to represent myself, with regard to i
acting 1n the same manner, are quite iden
tlcal.

The imperatives of prudence were 1t but
as ‘easy t0.give a determinate conception of
felicitv, would entirely coincide with those
of address, and be in the same manner analy-
tical. For here, as well as there, it would

Whoever wills the end, wills (conform-
ably to reason, of necessity) the sole means
too, which are thereto in his power. Dut it
is a misfortune, that the conception of felicity
1S a conception so indefinite, that, though
every one wishes to attain felicity, he never
can say precisely and in unison with himself,
what he properly wishes and walls. The rea-
son 1s, because all the elements, which ap-
pertain to the conception of felicity, are
collectively. empincal, that is, must be
borrowed from experience, that to the idea of
felicity is requisite an absolute whole, anaxr-
mum of being-well In one's present and In
every future state. Now 1t 1simpossible, that

the most perstacwus am., at the same tume
the
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the most poweifﬁﬂ, but finite being should
form a precise conception to hmself of what
he wills here. If great knowledge and pene-
nation be the objects of his will, perhaps these
might become but a sharper eye, to show
him the more horribly the evils, which at
present hide themselves from him, and"vet
cannot be avoided, or to heap up still more
wants for his appetites, which already create
him troubles enow. Does he desire long life;
who can answer for its not being a long mi-
sery 2 If he wish for health, how ofien has
avaletudinary state of body withheld from de-
bauchery, into which 11limited health would
have allowed to fall, etc. In short, he is not
able, according to any one principle, to de-
termine with full certainty, what would really
make him happy, because to this would be .
requisite omnisciency. Therefore one cannot
act according to determinate principles, in
order to be happy, but according to empirical
counsels, for mnstance, of diet, of ®conomy,
of politeness, of reserve, etc. which expe-
rience teaches, that they one with another
promote the most the being-well. Hence fol-
lows, that the imperative of prudence, strictly
speaking, cannot command at all, that is,
represent actions objectively as practically
necessary, that they are rather to be consi-
dered as advices, than as commandments of
reason, that the problem, To determine
certainly and universally what action would
promote the felicity of a rational being,
35 totally insolvable, consequently no impe-
ative in respect of it possible, which in the

Yor. 1. | E strict
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strict sense could command to do whatrenders
happy, because felicity is not an 1deal of ;ea-
son, but of the imagination, which rests
upon empirical grounds merely, of which one
expects In vain, that they shonld determine
an action, wherebv the totality ofin fact an in.
finite series of consequences would be allam-
ed. This imperative of prudence however,
when it 1s supposed, that the means to felicity
can be certainly furnished, would be an am.
lytical practical position; For it 1s distin-
cuished from the imperative of address but
herein, that in this the end 1s possitble merely,
but in that, given: as both however com:
mand the means barely to the accomplishment
of that, of which it is presupposed, that one
wiiled 1t as end; sd the imyperative, which
commands the volition of the means for him,
wha wills the end, 1s in both cases analytical
There is then no difhculty with regard to the
possibility of such an 1mperative.

On the other side, how the imperative of
morality is possibie, is beyond a donbt the
only query, which stands in need of a solu-
tion, as it is by no means hypothetical, and
therefore the necessity objectively represented
canmot rest upon any prior position, as in the
hvpothetical imperatives. It must always b¢
remembered, that it is to be made out by 0
exammle, by consequence not empirically,
whether there be any where any such mmpo
tive, but to take care, that all those, whidd
seern categorical, may ‘not be in a hiddw
manner hypothetical. For example, whenl

is said, Thou shalt not male a false promisej
* dll
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and it is supposed, that the necessity of this
forbearance is not mere counsel to avoid any
other evil, so that it might run thus, Thou
shalt not promise falsely, in order, were it
known, not to destroy thy credit; but an
action of this species must be considered as
bad of itself, the iamperative of the mterdiction
is therefore categoricaly thus it cannot be
evinced with certitude 1 any example, that
the will is determined here without other

springs, merely by the law, although it seems
so; for it 1s always possible that in secret,
fear of shame, perhaps obscure apprehension
of other dangers. too, may have influence on
the will. 'Who can prove through experience
the nonexistence of a cause, since that teaches
nothing more, than that we do not perceive
1t? In such a case however the moral im-
perative, so named, which as such appears
categorical and unconditional, in fact would

be but a pragmatical precept, that makes us

attentive to our advantage, and teaches us to
take care of this merely.

We therefore shall have to investigate totally
a priori the possibility of a categorical im-
peraiive, as the advantage here 1s of no useto
us, that the actuality should be given in ex-
perience, and thus the possibility not necessa-
ry to the establishment, but merely to the ex-
pucation. So much however may be pre-
viously introspected, That the categorical im-
perative only 1s a practical law, the’ other
imperatives in general may indeed be deno-
minated principles of the will, but not laws;
because, what is necessary to be done to ac-

\ L. 2 complish
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complish a design, may be considered as con-
tingent in itse:f, and we may always get rid
of the precept, when we renounce the design,
on the contrary the unconditional command-
ment, with regard to the opposite, leaves no
choice free to the will, consequently carries
with 1t that sole necessity, which we require
to the law.

In the second place, with respect to this
categorical imperative or law of morality, the
oround of the difhiculty (the possibility of
perspectingit) 1s very great. It 1s a synthetic
practical position*a priort, and as the possi-
bility of perspecing laws of this sortisattended
with so much difficulty in the theoretical coo-
nition, it may be easily conjectured, that in
the practical they will not be attended with
less. |

In this problem we shall first essay, whether
the mere conception of a categorical imperative
does not furnish its formule that contains the
position, which only can be a categorical
imperative; for to know how such an abso-
lute commandment is possible, notwithstand-
ing our being acquainted with 1ts tenour, will
still require a peculiar and a difficult labour,
but which we shall defer tlll the last section.

* T connect with the will, without a presupposed con:
dition from any one inclination whatever, the fact, « preor,
consequently necessarily, (thongh but objectively, that i,
under the idea of a reason, which has full power over all
subjective motive causes). This s thena practical posion,
which doth not derive analyrically the voﬁtinn of an actin
from another which 1s a'readv foreseen, (for we have 1o
such perfect will), but immediately connected with the
conception of the will as a rational being, as something

which 1s not comprised in it,

When
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When I conceive a hypothetical imperative
in géneral, I do not know beforehand, what
it will contain, till the condition 1s given me.
But when I conceive a categorical imperative,
I know directly what 1t contains. For as the
imperative, besides the law, contains but the
necessity of the maxim,*to be conformable to
this law, but the law contains no condition,

to which 1t is limited, so nothing remains,
but the universality of a law in general, to.
which the maxim of the action must be con-

formable, and which. conformity solely repre-
sents the imperative as necessary,

The categorical imperative is therefore but a
single one, and runs thus; AcT AccoRDING
TO THAT MAXIM ONLY, WHICH THOU CANST
AT THE SAME TIME WILL TO BECOME AN
UNIVERSAL LAW,

It now all imperatives of duty may be de-
ived from this single imperative, as their
principle, we, though we leave it undeter-
mined, whether that in general, which 1s
named duty, be not a void conception, will
however be able to point out at least, what

we thereby think and what this conception
means.

As the universality of the law, according to
which eifects happen, constitutes what is

* Maxim is the subjective principle of acting, and must
be distinguislied from the objective principle, namely, the
pracucal law, That comprehends the practical rule, ‘which
reason: determines conformably to t}im conditions of the
subject (but fre uently to its 1gnorance or even its inclina-
tons), and 1s therefore the :prmciple, according to which
the subject acts; but the lawis the objective priuciple, valid
for every rational being, and the prineiple, zccordin g to which
Wt ought to ace, that is, an imperative.

b 3 termed
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termed nature in the most general sense (asto
the form), that is, the existence of things, on
condition that it be determined according to
universal laws; so the universal 1mperative
of duty may likewise be expressed thus: Act
IN SUCH A MANNER, AS IF THE MAXIM OF
THY ACTION WERE BY THY WILL TO 31E-
COME AN UNIVERSAL LAW OF NATURE.

. 'We shall now enumerate a few duties, ac-
cording to the usual division of them, into
duties towards ourselves and towards other
men, into perfect and mmperfect duties.*

1. One who, by a series of evils, that is
mcreased todespair, feels a tzdium vite, but is
still so far in the possession of his reason, as
to be able to 1mterrogate himself, whether it
be not conmary to the duty towards himself,
to take hisown life. Now he tries, Whelher
the maxim of his adion can become an uni-
versal law of nature. But his maxam 1s, [
make it my principle from self-love, when
life by prolonging it threatens with more evil,
than it promises agreeableness, to abridge 1L

The question is, whether this principle of
se'f-love can become an universal law of na-
ture. It 15 however instantly perceived, that
a natnre, whose law it is, to destroy life itsell

* I request the reader to remember, that I totally reserve
the division of duties for the future Metaphysics of Morals
thi, Zivision then is made but at pleasure (for’ the }mrp“iﬂ

foorderis o my examples). However [ understand here hy
a perfect guiy, that, which allows no exception for the
aavantage of inclination, and not only external , butinter
nal perfect duties are included in this, which runs counter
to the language adopted in the sclicols, but my intention
15 not 1o account for this at present, because 1t 18 indifterent

to my purpose, whether itbe granted me or not.
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by the same sensation, whose destination 1t
is to excite to the promotion of life, would
be inconsistent with itself and therefore not
subsist as nature, consequently that maxim
cannot possibly have place as an umversal law
of nature, and of course is totally repugnant
to the chief principle of all duty. -

o. Another finds himself compelled by ne-
cessity to borrow money, He knows perfect-
ly that he never can repay it, but perceives.
that it would hot be lent him, unless he posi-
tively promised to repay it on a certain day.
He 1s inclined to make such a proﬁlise ; buth
has still so much conscience, as to question
himself; Is it not illicit and contrary to duty
to relieve one’s self in such a manner from
want? Let ys however suppose that he re-
solved on 1t, his maxim would then be to this
purpose, When I am in want of money, I will
borrow and promise to pay, though I know
it will never be performed. This prinaple
of self-love, or of proper advantage, may per-
haps ceincide very well with mv future wel-
fare, but the question is at present, Whether
it be right? In order to answer this, I shall
transform the demand of self-love into an uni-
versal law, thus, What would be the conse-
quence, were my maxim -an universal law ¢
it 15 immediately obvious that this maxim
never can be valid as an universal law of na-
ture and consonant with itself, but must of
necessity contradict itself, For the universa-
ity of a law, that every one, who thinks
himself in want, may promise whatever he
pleases with the intention not to perform 1t,

E 4 would
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would render impossible both the pmmise
and the end, which-one might have in view,
because nobodv would beheve that any thmfr

was promised, but would laugh at every sucij

utterance as a mere PI‘EtEXt.

3. A third discovers in himself a talent,
which by means of alittle culture might render
him in every respect a useful member of so-
ciety. Put he finds himself easy in his cir-
cumstances, and prefers rather to addict himself
to pleasure, than to exert himself in extending
and 1mproving the happy natural predisposi-
tions, with which he 1s endowed. He in-
quires however, Whether, besides the agree-
ment, that his maxim of the neglect ot his
gifts of nature has in itself with his propensity
to pleasure, it harmonise with that, which 1s
nanied duty. He now perceives, ‘that a
ture may indeed subsist according to such an
universal law, though man (like the inhabi-
tants of the southsea) neglected his talents,
and thought about passing his life in 1dleness
merely, amusements, propagalion, oOr 1n one
word, enjoyment; but it 1s impossible he
can will, that this shall become an universal
law, or as such be implanted in us by instinct.
For as a rational being he wills of necessity,
that all the faculties in him shall be develop-
ed, because they are serviceable and given to
him for all sorts of possible purposes.

A fourth still, who 1s favoured by fortune,
thinks, when he .sees that - others have to0
struggle with great difficulties (which hemight
easily remove), VWhat's that to me? ler every
one be as happy, as heaven pleases, or as he

- can
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can make himself, I would not lessen it in
the least, nay, nor even envy him his happi-
ness; only, I have no idea of contributing
any thing, either to his welfare, or to his
assistance 1n time of need! Were such a way
of thinking an universal law.of nature, the
human species might by allmeans subsist very
well, and no doubt still better, than when
every one talks of participation and benevo-
lence, and also strives, on occasion, to exer-
cise these, but, on the other hand, cheats,
wherever he can, and either sells the rights
of mankind, or at least, derogates from them.
But, though it is possible that, according to
that maxim, a universal law of nature might
subsist, 1t 1is impossible to be willing , that
such a principle shall be every-where valid as
a law natural. For a will, which resolved on
this, would clash with itself, as many cases
may happen, where one stands in need of the
love and participation of others, and where
he, by such a law of nature arisen from his
own will, would deprive himself of all hope
of the assistance, for which he wishes.

These are now a few of the many duties ac-
tual, or at least held such by us, whose divi-
s1om 1s evident from the sole principle already
mentioned. One must be able to will, that a
maxim of our action shall become an univer-
sal Jaw; this is the canon of the moral
judgment of it in ceneral. Some actions areof
that nature, that their maxim cannot without
a contradiction be even thought as an univer-
Sa} law of mature; much less, can one be
willing, that it shall become one. In others

E 5 that
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that internal impossibility is not to be found,
but 1t 15 nevertheless 1mpossible to will, that
therr maim be elevated to the universality of
a law of nature, because such a will would be
mn contradiciton with itself. It is obvious,
that the former collide with the stricter or
narrower (indispensable) duty, but the latier
with the larger (meriliorious) duty only, and
thus all duties, as to the mode of obligation
(not the object of their action), are by these
examples completely displayed in their depen-
dencé on the sole principle.

When we attend to ourselvesin every trans-
gression of a duty, we find, that we are really
not willing, that our maxim shall become an
umversal law, for thatis impossible, butits
ovposite shall rather remain universally alaw;
only, wetake the liberty, for ourselves, or (but
for this once) in favour of our inclination, to
make an exception. Consequently, if we con-
sidered every thing from the same point of
view, namely, from reason, we should meet
with a contradiction in our own will, to
wit, that a certain principle is objectively ne-
cessary as a universal law, and yet must not
be universally valid subjectively, but must
allow exceptions. But, in the hrst place, as
we contemplate otr action from the point of
view of a will totally ‘conformable to reason,

but secondly contemplate likewise the very
same action {from the point of view of a will

affected by inclination, there is actually 1o
contradicion here, but by all means a ré
sistance of the inclination against the precept

of reason, (antagonismus) by which the unv
p | yersality
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versality of the principle (universalitas)is trans-
formed Into a mere generality (generalitas),
that the practical principle of reason, to use
the expression, may meet the maxim half
way. Though in our own judgment Ampar-
tially formed this gannot be juslified, it evin-
ces, that we actually 'mlmowledge the validity
of the categorical imperative, and allow our-
selves (Wlth all the reverence for it) but a few

exceptions, as it seems to us, ummpmtant
and extorted from us.

We have then proved so much at least that,
if duty 1s a conception, which 1s to comprise
meaning and actual legislation for our actions,
it can be expressed In categorical imperatives
only, but by mo means in hypothetical; 1in
like manner, we have already performed a
areat deal, in having distinctly exhibited and
determined for every use the matter of the ca-
tegorical imperative, which must embrace
theprinciple of a]l duty (if there bein general .
any such). Butwearenotyet so far advanced,
to prove a priori, that such an imperative
actually has place, that there 1s a practical law,
which absolutely commands of itself and with-

out all springs, and that the obeymcr of this
law 1s duty. -

With the view of attaining it, it is of the
utmost consequence, to let this serve for a

warning, not even to frame in the imagina-
tion an endeavour to derive the reality of this

principle from the peculiar property of human
nature. For duty ought to be the pracucal
unconditional necessity of the action; it must
therefore be 'V&].ld for all rational belnﬂ's (whomn

only
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only an imperative can affect), and but on Hhat
account be a law for all human wills. Whae,
on the contrary, is derived from the peculiar

natural predisposition of humanity, what
from certain feclings and propensions, nay, if
possible, even from a peculiar bent, which.
1s proper to human reason, and must not ne-
cessarily be valid for thewill of every rational
being, can furnish, it is true, a maxim for
us, but no law, a subjecuve principle, ac-
cording to which we have a propensity and
inclination to act, but not an objective one,
according to which we are directed to act,
though all our propensity, inchination and
natural ceconomy were contrary, 1t even
verifies the more the sublimity and internal
dignity of the commandment in a duty, the
less the subjective causes are for 1t, the more
they are agamnst it, without on that account
either weakening but 1n the smallest degree
the necessitation by the law, or abating any
thing of its vahdity.

Here now we see philosophy placed, in fact,
in a very dangerous station, which, notwith-
standing it is neither hung on, nor supported
by any thing, either in heaven, or on earth,
must be firm. There she 1s to evidence her
purity, as emperess of her laws, but not as
herald of those, thatan implanted sense, or
who knows what guardian nature infuses 1nto
her, which, though they may be better than
nothing at all, can collectively never yield
principles that reason dictates, and which
must absolutely have their source totally @

priori, and herewith at the same time thewr
commanding
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commanding authority; to expect nothing
from the inclination of man, but every thing
from the supremacy of the law and the reve-
rence due to it, or on the conlrary to condemn
men to self-contempt aud internal aversion.
All therefore that is empirical, 1s, as an
additarmentumn to the principle of morality,
not only totally unsuitable to 1t, but hghly
disadvantageous to the purity of morals them-
selves, as the proper value of an absolutely

good will raised above all price consists ex-

actly in the principle of action beingfree from
every influence of contingent grounds, which
experience only can furnish. One cannot warn
too much or too often against the negligence
or even the low cast of mind in searching for
the principle among empirical motive causes
and laws, because human reason in its lassi-
tude willingly reposes upon this pillow, and
in the dream of sweet delusions (which sur-
round 1t, instead of Juno, however, with a
cloud,) substitutes in the room of morality a
bastard production patched up of members of
a totally different nature, that looks like every
thing one pleases, except virtue, to those,
who have once beheld her in her true form.*
The question then 1s this, Is it a necessary
law for all rational beings, always to judge
their actions according to such maxims, as

* To behold virtue in her true form, is nothing but 1o
exhibit morality, devested oi asd mixture of the sensible,
and of all false ornament of reward, or of self-love. Iow
muck she then eclipses everv thing else, which seems charm-
g o the inclinations, every one, by means of the smiallest

exertton of his reason, that is not become entirely useless
tor ull abstrastion, may easily perceive.

thev
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they themselves can be willing to ordain ni.
versal laws? If there is such a one, it myst
be combined (totally @ priori) with the con.
ception of the will of a rational being in re-
neral. But in orderto discover this connection,
one must, let the-aversion be ever so oreat,
take a step.into metaphysics, though into g
district of them, which is different from that
o speculative philosophy, namely, the meta’
physics of morals. In a practical philosophy,
wheére 1t 1s not our business, to assume
grounds from that, which happens, but laws
from that, which ought to'happen, though it
never happens, that is, objective practical
laws: there it 1s not mnecessary to male in-
vestigations of the grounds, why something
pleases or displeases, how the pleasure of
mere sense 1s distinguished from taste, and
whether this be different.from a universal
complacency of reason; upon what rests feel-
"ing of pleasure and displeasure, and how from
this spring appenites and inclinations, but
from these, by the cooperation of reason, max-
ims; for all that belongs to an empiricl
psychology, which would make up the second
part of physics, when they are contemplated as
philosophy of nature, so far as it is founded
upon empirical laws. But objective practical
‘laws are In present agitation, consequently
the relabon which a will bears to itself, so
far as 1t determines 1tself by reason merely, a3
then all that has reference to the empirici
drops of course; because, when reason of

itself only determines the conduct, (of w hich
we
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we shall just now inquire into the possibihty,)
s+ must of necessity do this a priori
The will is thought as a faculty, to deter-
mine itself to action, conformably to the re-
presentation qf certfzin :Zaws.. And S}lch a fa-
culty can be met with 1n rational belng§ on}y.
That which serves the will for the objective
ground of 1ts self-determination, is the END,
nd this, when it is given by mere reason,
must be equally valid for all rational beings.
What, on the other hand, contains the ground
of the possibility of the action merely, whose
effect is end, is named the mean, The sub-
jective ground of appetition is the spriNG, the
objective ground of volition the MoTIvE: hence -
distinction between subjective ends, which the
rest upon springs, and objective ones, that
depend on motives, which are valid for every
raiional being. Practical principles are Fox-
marL, when they abstract from all subjective
ends; but t]ley‘ﬂre MATERIAL, when they
lay these, consequently certaln springs, as a
foundation. The ends, which a rational being:
proposes to himself at pleasure as effects of his
action (material ends) are altogether but rela-
tive; for only their relation merely to a pe-
cuitarly natured appetitive faculty of the sub-
ject eives them-the value, which for that rea-
son can furnish nc universally valid and ne-
cessary principles for all rational beings, and
tor every volition too, that 1s y Practical
laws. Hence all these relative ends are but
the ground of hvpothetical imperatives.
Put let us take for cranted ,” that there is
- something , whose existence i itself has an ab-

|
i

solute
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solute value, which, as end mn itself, can he
a oround of determinate laws; there would
lie in 1t, and in it only, the ground of 4
possible categorital imperative, thatis, a practi.
cal law.

1"~Iow I say, Man or generally speaking every
rational being; exists as an end in 1tself, not
barely as a mean for the use of this or of that
w1ll at pleasure, but must, 1n all his actions
directed, as well towards himself, as towards-
other rational beings, always be contemplated
at the savie tune as an end. All the objects of
inclination have but a conditional value; {or,
were not the inc¢linations and the wants
founded upon them, their object would be of
no value. The inclinations themselves how-
ever, as sources of the wants, have so htte
an absolute value, 1n order to wish for them
themselves, that rather, to be entirely exempt
from them, must be the universal wish of
every rational being. Therefore the value o
all objects to be acquired by our action 1s al-
ways conditional. The beings, whose ex-
istence depends mot, <t is true, on our will,
but on nature, have, when they are irrational
beings, but a relative value, as means, and
on that account are denominated THINGS,
whereas rational beings are named PERSOXNS,
because their nature distinguishes them as
ends in themselves, that is, as somethmg,
which dares not be used as a mean, consc
quently limits so far all arbitrament (and 18
an object of reverence). These are then not
merely subjective ends, whose existence, i

effect of our action, is of value to us; but
- objcctive
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objective ends, that is, things, whose existenceis
anend in itself, and indeed S}lCh aone, in whose
place no other end can be put, if tl:xe-}r were to
serve for means barely , because without' this,
nothing at all of absolute value would be to be
metwith ; were value however conditional, and
of course contingent, no highest practical prin-
ciple could be any-where met with for reason.

If then- there shall be a chief practical prin-
ciple, and, 1n ‘regard of the human will, a
categorical 1mperative, such a one must be,
as constitutes an objective principle of the will,
the representation of that, which is an end for
every body, because 1t 1s an end in itself, con-
sequently can. serve for a universal practical
law. The ground of this principle is, Ratio-
‘nal nature exists as an end in itself. Thus man
necessarily represents Lo himself his own ex-
istence; so far. is it therefore a subjective
i{principle of human actions. But every other
Tational being represents to himself in the like
‘manner his existence, 1in pursuance of the
very same ground of reason, which is valid for
ime; thereforeitis at thesame time an objective
jprinciple, from which, as a chief practical
ground, all the laws of the will miust be able tg
jbe dertved. The practical 1mperativeis then:
IAGCT SO, THAT THOU ALWAYS USE THE HU-
IMANITY, AS WELL IN THY PERSON , AS IN
{THE PERSON OF EVERY OTHER, AT THE
SAME  TIME AS AN END, BUT KEVER AS A
BMEAN BARELY. Let us see, whether this can
e put m execution.

¥ * This position we set forth here as a postulate, The
grounds of this will be found in the last section.

’VUL. I- | F TQ
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To adhere to the foregoing examples, Firs,
according to the conception of the necessary
duty towards one’s self, he, who designs
suicide, will put the question to hunself
Whether his action can subsist with the ides
of humanity, as an end in itself. When he,
in order to escape from a tiresome state, destroys
himself, he makes use of a person, barely as
a meart, to the preservation of a supporlable
state till the end of life. But man 1s nota
thing, consequently not something, which
. can be used as a mean barely, but must inall
his actions be considered always as an end in
itself. Therefore I cannot dispose of the man
in myv person, to-mutilate, to destroy, orto §
kill him. (I must here pass by the nearer de- E
termination of this principle for the purpose §
of avoiding all misunderstanding, for instance, §
of the amputation of members, in order (o
preserve my life, the danger, to which Iex §
pose my life, in order to preserve it ete. that |
determination belongs to moral properly o |
named).

Secondly, as to the necessarv duty, or the
duty due towards others, he, who has a mind |
to make a false promise to others, will @
rectly perceive, that he has the intention
making use of another man as a mean barey
ﬁ*lthout his comprising at ithe same time e
end in itself. Forhe, whomIintend to emplor
for mv purposes, cannot possibly consent!
mv manner of proceeding with him, and there
fore comprise<in himself the end of thisactior
This collision with the principle of other ml

becomes more conspicuous, when exampl
o




